《Benson’s Commentary on the Old and New Testaments – Amos》(Joseph Benson)
Commentator

One of the most eminent of the early Methodist ministers in England, Joseph Benson was born at Melmerby, in Cumberland, Jan. 25, 1748. At sixteen he became a Methodist and was converted. In 1766 Mr. Wesley appointed him classical master at Kingswood School. He devoted himself closely to philosophy and theology, studying constantly and zealously.

Joseph Benson became a Methodist circuit rider in 1771. A close associate of Wesley, he was chosen to be a member of the Legal One Hundred who governed the Conference at Wesley's death and he was president of the Conference two times. As one of post-Wesley Methodism's most popular preachers, he sometimes addressed crowds of over twenty thousand. 

Wesley established an extensive organization, including the circuit riding system and a media or press to showcase books, pamphlets, and a monthly magazine. After the death of John Wesley, Joseph Benson took over the Methodist/Wesleyan movement and the organization that Wesley created.

During the Bristol dispute of 1794 he led the conservative Church Methodists and was against moves which suggested that the Methodists were breaking ties with the Church of England; he was one of the last leaders to contend for the methods and philosophy of eighteenth-century Wesleyan Methodism. 

The circulation of The Methodist Magazine rose from ten thousand to twenty-four thousand per issue on his watch, and it was one of the most widely read periodicals in pre-Victorian England. He was an able writer, serving as apologist against Joseph Priestley, as biographer of John Fletcher, and as author of a multi-volume commentary on the Bible.

Benson was influential in Methodism, and through the press, especially the magazine, he was able to extend his influence to non-Methodists as well. He and other Methodist leaders, through preaching and publication, disseminated their conservative social and political credo and may be credited in part with creating a climate in which the seeds of Victorianism could thrive.

Introduction

THE BOOK OF AMOS.
ARGUMENT.
AMOS was a herdsman of Tekoa, a small town about four miles southward of Jerusalem, and a gatherer of sycamore fruit. Rural employments, however, were general and honourable among his countrymen. When he says, “I was no prophet, neither was I the son of a prophet,” Amos 7:14, he seems to distinguish himself from those who were educated in the schools instituted by Samuel. God, however, constituted him a prophet, and sent him, in the reign of Jeroboam the son of Joash, to utter his prophecies in the kingdom of Israel, in which he seems to have dwelt, (see Amos 7:12,) though born and brought up in the tribe of Judah. He appears to have been cotemporary with Hosea; although it is likely he began to prophesy before him, and continued in his office a much shorter time. Some have confounded him with Amoz, the father of Isaiah; but their names, in the original, are very different, and their families too of a different character; for Isaiah was a courtier, Amos a countryman. St. Jerome gives this character of him, that “though he was rude in speech, yet not in knowledge.” And many, following the authority of St. Jerome, have spoken of him as if he were quite rude and ineloquent, and destitute of all the embellishments of composition. The matter, however, is far otherwise. Let any person, who has candour and perspicacity enough to judge, not from the man, but from his writings, open the volume of his predictions, and he will find that this shepherd is not a whit behind the very chief of the prophets. He will agree, that as, in elevation of sentiments and loftiness of spirit, he is almost equal to the greatest; so in splendour of diction, elegance of expression, and beauty of composition, he is scarcely inferior to any. The same celestial Spirit, indeed, actuated Isaiah and Daniel in the court, and Amos in the sheepfolds; constantly selecting such interpreters of the divine will as were best adapted to the occasion; and sometimes, from the mouths of babes and sucklings, perfecting praise: occasionally employing the natural eloquence of some, and occasionally making others eloquent. See Bishop Lowth, De Sacra Poesi Hebræorum, Prælec. 21. “He borrows,” says Archbishop Newcome, “many images from the scenes in which he had been engaged; but he introduces them with skill, and gives them force and dignity by the eloquence and grandeur of his manner. We shall find in him many affecting and pathetic, many elegant and sublime passages. No prophet has more magnificently described the Deity; or more gravely rebuked the luxurious; or reproved injustice and oppression with greater warmth, and a more generous indignation.” He begins with predictions of ruin to the Syrians, Philistines, Tyrians, Edomites, Ammonites, and Moabites. He next inveighs against the idolatry, the oppression, carnal confidence, wantonness, selfishness, and obstinacy of Israel and Judah; and threatens them with distress, ravage, captivity, and desolation, on account thereof; and particularly predicts, that the family of Jeroboam, however then prosperous, should be quickly cut off by the sword. He concludes his work with a prophecy of the Jews’ return from Babylon; of the gathering of the Gentiles to Christ; and of the conversion of Israel and Judah; and their restoration to, and establishment in their land, in the beginning of the glorious millennium. It is probable he lived to see a great part of his predictions fulfilled, namely, in the civil wars that took place in Israel, and the captivity of the ten tribes. 

01 Chapter 1 

Verse 1
Amos 1:1. The words of Amos — This inscription, and some similar ones prefixed to some of the books of the prophets, seem to have been formed by those who collected their writings together. Which he saw — Received by revelation; concerning Israel — Namely, the kingdom of the ten tribes, to which this prophecy chiefly refers; although the prophet briefly denounces God’s judgments against Judah, and also against the Syrians, Philistines, and other neighbouring countries. In the days of Uzziah king of Judah — Called Azariah in the second book of Kings, chap. 15. And in the days of Jeroboam — The great-grandson of Jehu. Two years, before the earthquake — Of which only this text, and Zechariah 14:5, make particular mention; but it is thought to be referred to, Isaiah 5:25. And Josephus, who attributes it to Uzziah’s invasion of the priest’s office, recorded 2 Chronicles 26:16, gives us some account of its effects.

Verse 2
Amos 1:2. The Lord will roar from Zion — This and the next clause occur, Joel 3:16, and a similar one, Jeremiah 25:30, where see the notes. The meaning is, that God would soon spread terror, like beasts of prey when they roar, chap. Amos 3:8 : or, that he would soon display his power in executing judgment. And utter his voice from Jerusalem — The city God had chosen, where he dwelt; the seat of his instituted worship, and the royal seat of the kingdom, as God had settled it, but from which, in both respects, the ten tribes had revolted. The habitations of the shepherds shall mourn — The shepherds were wont to pitch their tents where they found pasturage, and to dwell therein, that they might attend their flocks. But it is here foretold, that the pasture-ground should wither and become barren, through a drought which would take place, and of which the prophet speaks, chap. Amos 4:7-8. Carmel was a mountainous tract of ground, which ran through the two tribes of Issachar and Zebulon. It is often described as one of the most fruitful places in all Judea: see Isaiah 33:9; Isaiah 35:2 : upon which account the word is sometimes taken appellatively, and translated a fruitful field.
Verse 3
Amos 1:3. For three transgressions, &c. — The prophet first denounces judgments against foreign countries, and afterward comes to Judah and Israel. He begins with Syria, the head or capital city of which was Damascus. By the expression, for three transgressions and for four, used here, and repeatedly afterward, he means, many or multiplied transgressions, a certain number being put, according to a very common way of speaking, for an uncertain. So we read, Job 5:19, He shall deliver thee in six troubles; yea, in seven no evil shall touch thee: see the like phrase, Proverbs 6:16; Ecclesiastes 11:2; Micah 5:5. Once and twice are used, Psalms 62:11; twice and thrice, Job 33:29, (Hebrews) So that the meaning here is, that on account of the frequent transgressions of Damascus, God was now resolved no longer to spare it. Because they have thrashed Gilead, &c. — This alludes to the thrashing- drag, or thrashing-wain, used in the eastern countries, and described in the note on Isaiah 28:27, which see. These instruments, being drawn by horses, or oxen, over the corn-sheaves spread on the floor, were proper and significant emblems of the tyrannical power of Syria, which cruelly oppressed and crushed the weak Gileadites, and other Israelites. It is probable that the cruelties exercised on them by Hazael and Ben-hadad, kings of Syria, are chiefly intended. The fact is recorded 2 Kings 10:32-33; 2 Kings 13:3-7, where it is said that Hazael made them like the dust by thrashing.
Verse 4-5
Amos 1:4-5. But I will send a fire into the house of Hazael — God’s judgments are often compared to fire. But perhaps the expression may here signify, that the fine palaces of Hazael, and his son and successor Ben- hadad, should be burned down, as they probably were in the taking of Damascus by Tiglath-pileser. I will break also the bar of Damascus — The gates and fortifications thereof, in which its strength consists, shall be broken down: and cut off the inhabitant from the plain of Aven — Or, Bikath-aven. The word signifies, the plain of vanity; from whence some conjecture it was a place in Syria remarkable for idolatry, as Beth-el was called Beth-aven for the idolatry practised there. And him that holdeth the sceptre from the house of Eden — That is, the house of pleasure. Probably one of the pleasant palaces of the kings of Syria is intended. But Eden was likewise a country bordering on Syria, mentioned 2 Kings 19:12; Ezekiel 27:23. And the people of Syria shall go into captivity — All this was fulfilled when Tiglath-pileser took Damascus, and carried the people captive to Kir, and slew Rezin their king: see the margin.

Verses 6-8
Amos 1:6-8. For three transgressions of Gaza, &c. — From Syria he passes to Palestine, upon the coast of which Gaza was situated. It is one of the places threatened by Joel 3:6. Because they carried away the whole captivity — Or, a peaceable captivity, as Mr. Locke renders גלות שׁלמה ; that is, a captivity not taken in war, but by deceit: or, a perfect captivity, that is, not to be recovered. It appears, from 2 Chronicles 21:16; 2 Chronicles 28:18, that the Philistines (for the town of Gaza belonged to them) made frequent incursions upon the Jews and Israelites. And it is probable from this passage that they were guilty of some injustice and cruelty, beyond the usual practice of war, in making captives, perhaps taking the peaceable inhabitants and all without distinction, the old and infirm as well as the young and healthy: or, making these incursions when Judah and Israel were at peace with them. Or, perhaps, their cruelty consisted in selling those they made captives to the Edomites, whom they knew to be mortal enemies of the Jews, and consequently, they might reasonably suppose, would treat them with great severity and tyranny. But I will send a fire, &c. — What is here foretold respecting the destruction of the cities of the Philistines, was fulfilled by Hezekiah, 2 Kings 18:8. The same was predicted by Isaiah, chap. Isaiah 14:29. And the remnant of the Philistines shall perish — These were cut off by the Assyrians: see Isaiah 20.

Verse 9
Amos 1:9. For three transgressions of Tyrus, &c. — This prediction is probably to be understood of the destruction of Tyre by Nebuchadnezzar, as foretold by Isaiah, Jeremiah, and Ezekiel: see the margin. Because they delivered up the whole captivity to Edom — Without doubt the Edomites used the Jewish captives with great barbarity, as the delivering of these captives up to them is also assigned as a principal reason of the punishment of Tyre, as it was of the punishment of Damascus, Amos 1:6. And remembered not the brotherly covenant — That strict league and friendship begun between David and Hiram, king of Tyre, and afterward continued by Solomon, (see the margin,) Hiram giving Solomon the title of My brother, as we read 1 Kings 9:13.

Verse 11-12
Amos 1:11-12. For three transgressions of Edom, &c. — The Edomites, or Idumeans, are often threatened for their enmity against the Israelites, because they took all occasions to oppress and insult over them in their distress. Because he did pursue his brother with the sword — The Edomites retained the same hatred and animosity against their brethren, the Israelites, which their father Esau had expressed against his brother Jacob. But I will send a fire upon Teman, &c. — Teman and Bozrah were two principal cities of Idumea. The destruction here denounced against them was afterward brought upon them, in some degree, by Sennacherib, but more especially by Nebuchadnezzar: see notes on Jeremiah 49:7-22, and Ezekiel 25:15.

Verses 13-15
Amos 1:13-15. For three transgressions of the children of Ammon — The Ammonites descended from Lot: see Genesis 19:38. Their country lay to the east of Jordan, in the neighbourhood of Gilead. Because they have ripped up the women with child — Hazael, king of Syria, grievously afflicted the Israelites that lay eastward of Jordan, particularly the Gileadites: see 2 Kings 10:33. The low condition to which these countries were hereby reduced, might probably encourage the Ammonites to possess themselves of Gilead, and to destroy the inhabitants in the cruel manner here stated. But I will kindle a fire in the wall of Rabbah — The chief city of the Ammonites. With shouting in the day of battle — This was intended to express the great violence with which this city should be attacked; and with a tempest in the day of the whirlwind — The destructions of war are often compared to the devastations caused by whirlwinds and tempests; and the metaphor is here introduced very naturally and sublimely. And their king shall go into captivity, he and his princes together, saith the Lord — Foretold also Jeremiah 49:3. 

02 Chapter 2 
Verses 1-3
Amos 2:1-3. For three transgressions of Moab — Moab and Ammon being nearly related, (see Genesis 19:37,) and bordering upon each other, they are usually joined together in the threatenings of the prophets. Because he burned the bones of the king of Edom to lime — To plaster the walls of his house with it, as the Chaldee paraphrase explains the text, which was most ungenerously and cruelly insulting over the dead. A like story is told by Sir Paul Rycaut (Present State of the Greek Church, chap. 2.) of the walls of the city Philadelphia, made of the bones of the besieged, by the prince that took it by storm. I will send a fire upon Moab — Moab was conquered by Nebuchadnezzar, Jeremiah 27:3; Jeremiah 27:6. It shall devour the palaces of Kirioth — A principal city of this country. And Moab shall die with tumult — The Moabites shall be destroyed in the tumult of war. And I will cut off the judge in the midst thereof — Probably the chief magistrate or king is intended.

Verse 4-5
Amos 2:4-5. For three transgressions of Judah, &c. — Having denounced judgments against the heathen nations, he now proceeds to denounce them against God’s professing people, who were more guilty and inexcusable, as sinning against greater light, and abusing greater advantages than those with which the heathen were favoured. Because they have despised the law of the Lord — The law which was holy, just, and good, and which raised them in dignity above every other nation. In despising this law they despised the wisdom, justice, and goodness of the Law-maker; and this they did, in effect, when they observed not the commandments of it, and made no conscience of keeping them, or acquainting themselves therewith. And their lies — Vulgate, Idola sua, their idols, or fictitious deities, have caused them to err — Their idolatry blinded them, partly from the natural tendency of this sin, and partly from the just judgment of God. After the which — Idols; their fathers have walked — Successively, one generation after another, notwithstanding all the warnings I have given them by my prophets. But I will send a fire upon Judah, &c. — Nebuchadnezzar’s army was this fire, that burned many cities of Judah, and at last Jerusalem itself.

Verse 6-7
Amos 2:6-7. For three transgressions of Israel — Amos, having first prophesied against the Syrians, Philistines, &c., who dwelt in the neighbourhood of the twelve tribes, and who had occasionally become their enemies and oppressors; and having thus not only taught his countrymen that the providence of God extended to other nations, but conciliated attention to himself by such interesting predictions; “he briefly mentions the idolatries and consequent destruction of Judah, and then passes on to his proper subject, which was to reprove and exhort the kingdom of Israel, and to denounce judgments against it. The reason why that kingdom was particularly addressed seems to have been, that Pul invaded it in the reign of Uzziah, 2 Kings 15:19; and that in less than half a century after the first Assyrian invasion, it was subverted by Shalmaneser, 2 Kings 17:6.” — Newcome. Because they sold the righteous for silver, &c. — They perverted the cause of the righteous; and gave forth unjust sentences against them for bribes of the smallest value, even for a pair of shoes or sandals. That pant after the dust of the earth — That is, silver and gold, white and yellow dust: they covet it earnestly, and levy it on the heads of the poor by their unjust exactions. The Vulgate, however, gives another sense to this sentence. Qui conterunt super pulverem terræ capita pauperum: who tread down the heads of the poor into the dust of the earth: that is, they throw them into the dust and then trample upon them. And turn aside the way of the meek — From right and justice. They contrived to do injuries to those who they knew were mild and patient, and would bear injuries; invading their rights, and obstructing the course of justice. Observe, reader, the more patiently men bear the injuries that are done them, the greater is the sin of those that injure them, and the more occasion they have to expect that God will do his people justice, and take vengeance for them. And a man and his father will go in to the same maid — Or, young woman; to profane my holy name — To the great reproach of my name and religion: being such an instance of fornication as is scarce heard of among the more civilized heathen, as St. Paul observes, 1 Corinthians 5:1.

Verse 8
Amos 2:8. They lay themselves down upon clothes laid to pledge — The Jews as well as the Romans used to lie along at their meals on couches, as appears by this verse, compared with Amos 6:4 : a custom which was continued in after times as is evident by divers passages in the gospels, read in the original, which speak, not of persons sitting, but lying down, or reclining, at meat. As the prophet here speaks of their laying themselves down by every altar, it is manifest he refers to the feasts which were made of part of their idolatrous sacrifices, and were eaten in some of the apartments of their temples, according to the custom both of the Jews and Gentiles. And the prophet reproves them for three abuses. 1st, That they kept the clothes which they had received as pledges from the poor, contrary to the law, which commanded that the clothes received in pledge should be returned by the going down of the sun: see Exodus 22:6. 2d, That they made feasts in the houses, or temples, of their idols, or golden calves, no longer coming to the temple at Jerusalem; and, as if to insult the holiness of God’s laws, and to carry the marks of their iniquity even to the feet of their altars, they sat down in their temples upon the garments which they had received in pledge from the poor. 3d, That they caroused at the expense of those on whom they had unjustly laid fines, or, as it is expressed in the text, They drank the wine of the condemned in the house of their god — As drink-offerings, made with wine, were a necessary part of the sacrifices, so some portion of these was likewise reserved for the entertainments that followed. And this the prophet here signifies was bought with the fines or mulcts laid on the innocent.

Verse 9
Amos 2:9. Yet destroyed I the Amorite before them — Namely, when they came out of Egypt. The Amorites include the rest of the Canaanites, and are here mentioned rather than the others, as being the mightiest nation of them all. Here the benefits which God had bestowed upon the Israelites are mentioned that it might appear how great their ingratitude was toward him. Whose height was like that of the cedars — Who were men of a vast stature, and remarkable strength. The image is a grand and natural one. Virgil makes the same comparison, speaking of the Titans, Æneid, lib. 3. ver. 677.

“Concilium horrendum, quales cum vertice celso, Aeriæ quercus, aut coniferæ Cyparissi Constiterunt, sylva alta Jovis, lucusve Dianæ.”
“A dreadful council, with their heads on high, Not yielding to the tow’ring tree of Jove, Or tallest cypress of Diana’s grove.” DRYDEN.
Yet I destroyed his fruit from above, and his roots from beneath — The prophet diversifies and continues the image with great beauty. See similar ones, Homer’s Il., 13:389, and Hor. Od., 50. Amos 4:6. So Virgil compares the destruction of Troy to the cutting down a mountain ash; and the fall of Entellus to that of a pine. Æn., 2:626; 5:447.

Verse 11-12
Amos 2:11-12. I raised up your sons for prophets — Such were Moses, Joshua, Samuel, and many others; and of your young men for Nazarites — Who, by devoting themselves to my service in a peculiar manner, and by observing peculiar rites, were an honour to you. But ye gave the Nazarites wine — Ye tempted the Nazarites to violate their vow and contemn God’s law, persuading them to drink wine; and commanded the prophets, saying, Prophesy not — You bid the prophets hold their peace, and not speak against your actions, nor denounce any punishments against you for them. An example of this we have in Amos himself, chap. 7.

Verses 13-16
Amos 2:13-16. Behold I am pressed under you — Your sins have quite tired out my patience, and I am weary with bearing them: compare Isaiah 43:24; Malachi 2:17. In this sense the clause is understood by the LXX. and Vulgate. The marginal reading, however, is preferred by many commentators. Archbishop Newcome renders the verse, Behold, I will press your place as a loaded corn-wain presseth its sheaves; and Secker observes, The next verse being joined to this by the connective particle (and) makes it more natural that this should begin to express their punishment. Therefore flight shall perish from the swift — Even flight shall not secure the swift, for their enemies shall be swifter than they. The strong shall not strengthen his force — Their natural strength of body shall not deliver them. And he that is courageous shall flee away naked — Having cast away his armour, or upper garments, for greater expedition. 

03 Chapter 3 
Verse 1-2
Amos 3:1-2. Hear this word against the whole family, &c. — All that family of which Jacob, or Israel, was the head. The word family is equivalent to people here and in the following verse. You only have I known — Acknowledged, by revealing myself to you, protecting you, and conferring on you peculiar privileges. Therefore will I punish you — Your sins, therefore, shall be punished, and that in an exemplary manner; because you have sinned against greater light and higher obligations than other nations are or have been favoured with; and you have manifested an ungrateful, as well as a disobedient spirit. For the same reason the angel is commanded to begin his execution at the sanctuary, Ezekiel 9:6; and St. Peter observes, that judgment must begin at the house of God, 1 Peter 4:17 : see also the margin.

Verse 3
Amos 3:3. Can two walk together — Comfortably as friends; except they be agreed — Except they be in peace with each other? So neither can I conduct myself toward you as a friend or benefactor, nor can you have my presence with you, while you walk so contrary to me, and act in such perfect opposition to my nature and laws.

Verses 4-6
Amos 3:4-6. Will a lion roar, &c., when he hath no prey? — “Naturalists assert that when the lion sees his prey, he roars before he rushes on it; and that at this roaring many animals show great fear. He likewise roars over his prey. The sense seems to be, As the lion roareth on account of his prey, so by my prophets I cry aloud against you, because ye are the objects of my vengeance.” — Newcome. Can a bird fall in a snare where no gin is for him — As a bird does not fall into a snare, unless one has been laid for him, so the people of Israel and Judah would not fall into the calamities coming upon them, had not God, for their ingratitude and other sins, brought these punishments upon them. Figuratively speaking, the Assyrians and Chaldeans were gins or snares which God had laid to take the Israelites. Shall one take up a snare and have taken nothing — As it is not usual for the fowler or hunter to take up the snares he has laid, till he has taken something in them; so neither will the enemies which God will bring upon Israel and Judah depart from them without executing the purpose for which they were brought, namely, making a conquest of the country, and spoiling its inhabitants. Or, God will not remove his judgments when they have begun to take place, till they have attained their proper end, the people’s repentance and reformation. Shall a trumpet be blown and the people not be afraid? — Will not the people of the city, when they first hear the alarm-trumpet blown, be affected with the danger, and run to their arms? and will not ye be moved by the warnings God gives you of approaching judgments? and will ye not be stirred up to repent and amend your ways? Shall there be evil — Such as famine, plague, and war; in a city — Or country; and the Lord hath not done it? — Either immediately by his own hand, or by the hands of those whom he employs. Whoever are the instruments of chastising a people, God is the principal agent. The meaning here is, You may be assured that the calamities you feel, or have just cause to fear, are not the effect of chance, but come upon you by the special direction of Providence.

Verse 7-8
Amos 3:7-8. The Lord will do nothing, but he revealeth, &c. — As if he had said, You cannot complain of your not being forewarned of these calamities coming upon you, for God hath not done, nor will do any thing, without revealing it to his prophets, and by them to you; so that you have now warning of all that he intends to do, unless you prevent it by an alteration in your behaviour. It may be observed further on this verse, that there was no great revolution in the affairs, either of the kingdoms of Judah and Israel, or in those of the neighbouring nations, which the prophets of God did not foretel; in order that the Jews might constantly be reminded of their God, either as a rewarder or punisher. The lion hath roared, who will not fear? — As when a lion roars, no one who hears can avoid fearing, so now, God having threatened, all who are made acquainted with the threatening ought to be alarmed and to stand in awe. The Lord God hath spoken, who can but prophesy? — When God himself speaks, or commands, who will dare to do otherwise than obey? or, what prophet will have courage to refuse or forbear uttering what God reveals to him, and orders him to utter; for if the anger of a lion is to be feared, how much more the anger of God? 

Verses 9-11
Amos 3:9-11. Publish in the palaces at Ashdod, &c. — God here orders the prophet to invite the Philistines and Egyptians, the inveterate enemies of God’s Israel, to come and behold what great wickedness was among them, and what cause he had to execute what he had threatened, and to mark the calamities coming upon them, as the punishment of that wickedness, that these heathen might hereby take warning. Say, Assemble yourselves upon the mountains of Samaria — That is, in the kingdom of the ten tribes, whose capital city was Samaria, built upon a hill of the same name. Or, the mountains of Samaria may be equivalent to the mountains of Israel, mentioned Ezekiel 36:8; Ezekiel 37:22; Samaria being often taken for the whole kingdom of Israel. Behold the great tumults in the midst thereof — The seditious councils and rebellious conspiracies among them. And the oppressed in the midst thereof — The multitude of oppressed ones throughout the whole kingdom; for the usurpers took it to be their interest to crush all they feared or suspected. For they know not to do right — That is, they will not know nor learn to do their duty. Who store up violence, &c. — Who store up in their houses riches gotten by violence and injustice. Therefore, An adversary shall be even round about the land — Shalmaneser the king of Assyria shall invade the land on every side, shall dismantle its fortresses, and plunder its wealthy palaces.

Verse 12
Amos 3:12. As the shepherd taketh out of the mouth of the lion two legs, &c. — When a lion hath for some time ravaged the flock, but is at last frighted away by the noise of the shepherds and their dogs, or by darts and other offensive weapons thrown at him, then all that, in such a case, the shepherd can hope to save will be but some poor remains of the prey that the lion hath seized. And thus shall it be at the taking of Samaria: only a small remainder of the inhabitants shall escape the search of their enemies, though they try to hide themselves in their most retired apartments. In the corner of a bed — In some dark corner behind a bed; and in Damascus — Supposing some of them have fled thither; in a couch — Some few of the poor may escape when the enemy finds them sick upon their couches. But the marginal reading, on the bed’s feet, is thought by some to give a better sense: or, as the word rendered Damascus also signifies a corner, the clause may be properly rendered, In the side or corner of a couch, an interpretation approved by Aben Ezra. See Buxtorf.

Verses 13-15
Amos 3:13-15. Hear ye, and testify, &c. — These words are directed to the prophets whom God sends to declare his will. In the day that I shall visit, &c. — In the general destruction of the ten tribes, my judgments will be particularly visible upon the places dedicated to idolatrous worship, especially Beth-el, the principal place of that kind. And the horns of the altar shall be cut off — These were squares placed at the four corners of the altar, and hollow in the middle, into which some of the blood of the sacrifices was poured. And I will smite the winter-house with the summer- house — The kings and great men had different houses and apartments for spending the winter and summer in. These were placed and made suitable to those different seasons. And the houses of ivory shall perish — We read 1 Kings 22:49, that King Ahab built himself an ivory house, that is, a house ceiled or wainscoted with ivory: or at least inlaid in some parts of it with ivory; and it is probable that other great men followed his example. 

04 Chapter 4 
Verse 1
Amos 4:1. Hear this word, ye kine of Bashan — Bashan was famous for its flocks and herds, Deuteronomy 32:14; Ezekiel 39:18. The proud and luxurious matrons of Israel may be here described. In this sense the words are understood by Grotius, and some other commentators. Thus rich, proud, and tyrannical men are compared, Psalms 22:13, to the bulls of Bashan; because cattle fed in the pastures of Bashan, which were remarkably rich, were more than commonly large, and wanton, or headstrong, by reason of their full feeding. Which say to their masters — To their husbands; Bring, and let us drink — From these expressions we may infer the dissoluteness and intemperance of the women. And it may be observed here also, that even the women are accused of oppressing the poor, and crushing the needy; from whence we may gather to how great a height cruelty, oppression, and insolence were grown among them, since even the women were guilty of these vices. Some, however, think that the description contained in this verse is not to be confined to the matrons, but that the rich, luxurious, and profligate rulers and nobles are also and even especially intended; and that these might be represented as kine rather than bulls, in order to reprove their effeminacy and cowardice when assaulted by their enemies; while at the same time they crushed and trampled on their unresisting brethren, and sold them for slaves, saying to the masters who bought them, Bring, and let us drink. Having made the iniquitous bargain, perhaps, on low terms, they required from the purchaser to be treated with wine. This is Mr. Scott’s view of the passage.

Verse 2
Amos 4:2. The Lord hath sworn by his holiness — As sure as God is holy and true, so certainly will he bring the threatened judgment upon you; that he will take you away with hooks — “The original word in the masculine is used for thorns; but in the feminine it signifies shields. So that, perhaps, a fishing instrument may be denoted, which, like some now in our use, resembled a shield, or a basket, in its form. Our translators render the word hooks, from their analogy to thorns.” — Newcome. And your posterity — Or remainder; with fish-hooks — Invaders and spoilers are often compared to fishers. The sense here seems to be, that the several invaders of Israel, coming after one another, should make an entire riddance of the whole nation, so that their posterity, or remainder, which had escaped the first invaders, should certainly fall into the hands of those that came after.

Verse 3
Amos 4:3. And ye shall go out at the breaches, every cow, &c. — The prophet pursues the metaphor taken from the kine of Bashan, Amos 4:1, and tells the people, that as cattle strive to get out at every breach they can find in a mound or fence: so should they, with all possible haste, endeavour to make their escape at the several breaches which should be made in the walls of Samaria. And ye shall cast them into the palace — The marginal reading is preferable, Ye shall cast away the things; namely, the riches and ornaments, of the palace. Or the clause may be rendered, Ye shall cast out yourselves, that is, ye shall with haste betake yourselves to Harmon: so the Vulgate, Et projiciemini in Armon, that is, says Grotius, “into Armenia. So the Hebrews understand it.”

Verse 4-5
Amos 4:4-5. Come to Beth-el — The known place of the calf-worship; and transgress — A strong irony, giving them over as incorrigible: like that of Ezekiel 20:39, Go ye, serve every man his idols. At Gilgal multiply transgression — This place also, as well as Beth-el, was the scene of idolatry, as appears from the cotemporary Prophet Hosea. And bring your sacrifices every morning — According to the law of the daily burnt- offering, Numbers 28:4, which they observed in the worship of the golden calves. The prophet continues in the same strain of irony to reprove their idolatry, though in it they imitated the instituted worship at Jerusalem. And your tithes after three years — God had commanded, Deuteronomy 14:28, that every third year all the tithe of that year should be brought and laid up in a public storehouse, upon which account the third year is called the year of tithing. And offer a sacrifice of thanksgiving with leaven — Or, with leavened bread, as the law prescribes, Leviticus 7:13. And proclaim the free-offerings — Or freewill- offerings, as the word is translated in other places. For this liketh you, &c. — Vulgate, sic enim voluistis, for such is your will, or so it pleases you to act. Your hearts are so set upon your idolatrous worship, that it is in vain to use any arguments to dissuade you from it.

Verses 6-8
Amos 4:6-8. And I also have given you — Or, for this cause I have given you, cleanness of teeth — An expression signifying a scarcity of food, or a famine. The famine which we read of 2 Kings 8:1, seems to be that which is here referred to. Yet have ye not returned unto me — Nevertheless ye have not been brought to a sense of your sins, to any sorrow for them, or to any sincere purpose of amendment. Also I have withholden the rain, when there were yet three months to the harvest — At a season when your country most needed it, and when it had been wont to fall most plentifully. And I caused it to rain upon one city, and not upon another — And, to make it more remarkable, I caused it to rain upon cities or places adjoining to yours, at the same time that the drought was so great on all your territories. This may import that God punished them with drought at the same time when he sent rain upon the cities of Judah; making a remarkable difference between Israel and Judah, like that which he formerly made between Egypt and the land of Goshen. One piece was rained upon, &c. — This seems to be spoken of those parts which lay quite contiguous to the lands of other nations, of which parts, though they touched each other, yet rain fell upon the one and not upon the other; the consequence of which was, that the one piece of land was withered, or scorched up for want of moisture, while the adjoining one was green and flourishing. So two or three cities wandered, &c. — So the inhabitants of several of your cities went to some city or other without your territories for the sake of getting water to quench their thirst. But they were not satisfied — They could not obtain a sufficient quantity.

Verse 10-11
Amos 4:10-11. I have sent among you the pestilence after the manner of Egypt — I have sent such pestilence among you as I formerly sent upon Egypt: Or, such as has frequently taken place in Egypt. “The unwholesome effluvia, on the subsiding of the Nile, caused some peculiarly malignant diseases in this country.” — Newcome. Maillet also tells us, (Lett. 1. page 14,) that “the air is bad in those parts, where, when the inundations of the Nile have been very great, this river, in retiring to its channel, leaves marshy places, which infect the country round about. The dew is also very dangerous in Egypt.” Your young men have I slain, &c. — I have caused your young men to fall in battle with your enemies. And have taken away your horses — Have enabled your enemies to take them from you. Horses being very scarce in the land of Israel, the loss of them was a great affliction. I have made the stink of your camps, &c. — I have sent diseases into your camps; so that they have been rendered quite noisome by the smell of the dead carcasses, or so great has been the slaughter in your camps, that there were not a sufficient number left alive to bury the slain. The Syrians made frequent incursions on the Israelites, which obliged the latter to be often encamped. I have overthrown some of you, &c. — Some of your cities I have caused to be burned with fire and utterly consumed, as Sodom and Gomorrah were. And ye were as a firebrand plucked out of the burning — Those that remained very narrowly escaped. A proverbial expression, used both by sacred and profane authors, to signify a narrow escape out of imminent danger.

Verse 12-13
Amos 4:12-13. Therefore thus will I do unto thee — I will continue to send these several judgments upon thee till I entirely destroy thee. And because, or, forasmuch, as I will do this unto thee, prepare to meet thy God, O Israel — Expect that he will come to take full vengeance upon thee, and consider whether thou art able to contend with him; (so the expression of meeting an adversary is understood, Luke 14:31;) or if that be impossible, endeavour to avert his anger by confession of sin, humiliation, repentance, and reformation, before it actually break out upon thee. For lo, he that formeth the mountains, &c. — For lo, I am he that formeth the mountains, and createth the wind — I am the former of all things, both those which are seen, and those which are so fine and subtle as to escape the discernment of man. And declareth unto man what is his thought — Who can search into the very thoughts of man, and declare what they are before they are put into execution, or are expressed in words. That maketh the morning darkness — The Vulgate reads, Forming the morning cloud. Houbigant and Grotius, however, with some others, read, He that maketh the morning, and the darkness, namely, the day and the night, or, as the latter interprets it, gives prosperity to the godly, and adversity to the wicked, as the Chaldee here explains it. And treadeth upon the high places of the earth — That is, says Grotius, Who treadeth under foot the proud: in other words, who can humble the great and mighty, and overthrow the strongest fortresses, or places of strength. The Lord, The God of hosts is his name — Whose sovereign power all creatures obey, and act for or against us as he willeth. Let us humble ourselves before this God, and give all diligence to make him our God. For happy are the people whose God he is, and who have all this power engaged for them! 

05 Chapter 5 

Verses 1-3
Amos 5:1-3. Hear ye, &c. — It is justly observed by Grotius, that this verse would be translated more according to the Hebrew thus; Hear ye this word, even a lamentation, which I take up over you — It alludes to the lamentations made at funerals: so here the prophet bemoans the state of the kingdom of Israel as dead. The virgin of Israel — Such she was when first espoused to God, a chaste virgin to a husband: she was then peculiarly beloved and delighted in, and was under the peculiar protection and care of her heavenly Lord; but she is now fallen from her glory and felicity, and for her idolatries and other sins delivered up to the will of her enemies. She shall no more rise — That is, says Grotius, non iterum surget; she shall not rise again, namely, if she so goes on in the wicked way in which she now walks: for it was always understood in God’s threatenings against the Jewish people, that if they turned to him in true repentance they might, by that means, avert the judgments threatened. And there are repeated promises of the restoration of Israel as well as Judah; but these were all made on the condition of their repentance and reformation, which as they never performed in general, so they have not been restored in general, as the two tribes of Judah and Benjamin were. She is forsaken upon her land — She is abandoned of all, and there is none to assist her to rise up again: like an infant that is fallen upon the ground and hath none to take it up; or, broken to pieces upon her own land; and so left, as a broken vessel. The city that went out by a thousand, &c. — A city which was able to send out a thousand men fit for war, shall have but a hundred of them left. And so it shall be in proportion for any less number; only one in ten of them shall escape the sword and other chances of war. 

Verse 4-5
Amos 5:4-5. For — Or rather, nevertheless, seek ye me, and ye shall live — That is, ye shall be prosperous again; for life, in the Scripture language, is used to express prosperity, or happiness. This shows, that what was said in the 2d verse, of their being fallen to rise no more, is to be taken as it is there explained; namely, in case they did not repent, but continued in their wickedness. But seek not Beth-el, nor enter into Gilgal, &c. — The places here named, it is probable, were all seats of idolatrous worship. The sense of the verse, therefore, is, that if they continued in their idolatries they should certainly be carried into captivity, and come to naught — For it was only by returning and seeking God’s favour by true repentance and humiliation, and ceasing from their idolatry, that they could be saved from ruin.

Verse 6
Amos 5:6. Seek the Lord, and ye shall live — He repeats his exhortation, and also the promise of a good issue on their complying with it. Lest he break out like fire in the house of Joseph — That is, the kingdom of the ten tribes, the chief whereof was Ephraim the son of Joseph. And there be none to quench it in Beth-el — As if he had said, If once this fire break out, all your idols in Beth-el shall not be able to quench it. A proper caution this to the Israelites, not to trust in their idolatrous worship for their safety, because it would be so far from averting the divine wrath, or saving them from God’s judgments, that it would provoke that wrath still more, and hasten the execution of his judgments.

Verses 7-9
Amos 5:7-9. Ye who turn judgment to wormwood — Or into hemlock, as the word here used is translated, Amos 6:12. Ye judges and rulers that pervert the law that was designed to protect innocence, and under colour of it exercise the greatest oppression. True or just judgment is sweet or pleasing; corrupt judgment, mere bitterness. And leave off righteousness — That is, leave off to practise it, or make it to cease in your courts of judicature. Seek him that maketh the seven stars and Orion — Concerning these constellations see notes on Job 9:9; and Job 38:31. These and the other constellations were commonly thought to have great influence upon the seasons; and therefore their rising and setting used to be particularly taken notice of by husbandmen and shepherds; whose employments lying abroad, made them more observant of the appearances of the heavenly bodies. So this was a dispensation of providence, which it was very suitable for one of Amos’s profession to mention. “But in Arabia and the neighbouring countries, to this present day, not only the shepherds, but the men in general, the women and children, know the names of the stars. Sanctius assures us, that the shepherds in Spain know perfectly well the stars of Ursa Major, Orion, the Pleiades, &c., and that they generally measure the time of night by the course of these stars.” — Dodd. And turneth the shadow of death into the morning — The greatest adversity into as great prosperity; and maketh the day dark with night — Changes prosperity into adversity: that calleth for the waters of the sea, and poureth them upon the earth — Who commandeth the seas and the rivers to overflow the earth in great inundations; or rather, commands the vapours to ascend from the sea, turns them into rain, and then pours it from the clouds, to render the earth fruitful. That strengtheneth the spoiled against the strong — Who giveth strength to him that hath been conquered and spoiled, and enables him to subdue his conquerors, and become master even of the strongest places. This was very properly mentioned here as one act of God’s great power, because it implied, that the deplorable state of the Israelitish affairs might be retrieved if they sought to him.

Verse 10
Amos 5:10. They hate him that rebuketh in the gate — The usual place of administering justice, and of reproving and passing judgment on iniquity. The prophet now, after having descanted upon God’s wondrous power, returns to enumerate the crimes of the Israelites; and begins with telling them, that they in general hated the judges who reproved them for their injurious conduct and acts of fraud or violence, and endeavoured to do justice to the oppressed. And besides this, they hated the prophets and private persons who rebuked ungodliness and unrighteousness, and exhorted men to the practice of piety and virtue.

Verses 11-13
Amos 5:11-13. Forasmuch, therefore, as your treading is upon the poor — It appears by this, that their acts of oppression were more than ordinarily proud and tyrannical. They were the effect of fraud executed with insolence, as the word treading, and the subsequent clause, added in explanation of it, signify. And ye take from him burdens of wheat — This expresses the most grievous inhumanity, implying that they took from the poor their very sustenance by acts of injustice and violence. Ye have built houses of hewn stone, but shall not dwell in them — God often threatens to deprive men of the enjoyment of their ill-gotten substance. For I know your manifold transgressions and mighty sins — Your daring impieties, your sins of the first magnitude, such as idolatry and oppression, reproved in the foregoing part of this chapter. Therefore the prudent shall keep silence in that time — So great is the corruption of manners, and such the insolence of power, that the prudent man, though he be virtuous, and abhor such doings, yet will incline to be silent, perceiving that his speaking by way of reproof or exhortation to others will only bring danger on himself, and be of no real use.

Verse 14-15
Amos 5:14-15. Seek good, and not evil — Give your minds to the practice of true piety and virtue. Do that which is just and good, and endeavour to make others do the same. That ye may live — That it may be well with you, your families, and the whole kingdom. And so the Lord God of hosts — The eternal, glorious God, who is Lord of all, and can help you, having all the hosts of heaven and earth at his disposal; shall be with you — To bless and save you yet, notwithstanding all your former sins. As ye have spoken — You have boasted of his being with you, you think he is with you, and is bound to be with you, and own you: so he will indeed, but it is on condition that you repent and turn from your idols and violence. Hate the evil — Practised either by yourselves or others. And love the good —
Cleave to and practise it yourselves, and commend, encourage, defend, and reward it in others. Let your hearts be toward good things and good men. Establish judgment in the gate — Set up honest and upright judges in the gates of your cities, and see that true judgment be there administered. By this it is evident, that the prophet speaks chiefly to governors and persons in authority among them. It may be the Lord will be gracious to the remnant of Joseph — To those small remains of the ten tribes which the civil wars and the invasions of your enemies have spared. As if he had said, Your case is not so desperate but repentance may yet avert God’s judgments, and he may show himself gracious to those that are left of you.

Verse 16-17
Amos 5:16-17. Therefore the Lord saith thus — The prophet, foreseeing their obstinacy, proceeds in denouncing judgments against them: and the word therefore, which introduces his threatenings, is to be referred to the twelfth verse, and not to the verses immediately foregoing. As if he had said, It is on account of your evil deeds, and because you will not be persuaded to hate the evil and love the good, that the Lord saith thus. Wailing shall be in all streets, and in all the highways — There shall be a general lamentation of all orders and degrees of men; of the citizens, for the loss of their wealth and substance, plundered by the conquerors; of the husbandmen and vine-dressers, for the loss of the fruits of the earth, destroyed or eaten up by the enemies’ army. And such as are skilful of lamentation — Let those, whose profession it is to make lamentation at funerals, join in this public mourning, to make it more solemn. And in all vineyards shall be wailing — Where there used to be shouting and rejoicing, when the summer-fruits were gathered in. For I will pass through thee, saith the Lord — To punish all everywhere: I will act like an enemy that invades and destroys a country as he marches through it.

Verses 18-20
Amos 5:18-20. Wo unto you that desire the day of the Lord — Scoffingly, not believing any such day will come: for this seems to be spoken of some among them, who, in mockery, expressed a desire of seeing those things which the prophet predicted brought to pass. Or, it may respect those who, notwithstanding all the prophet had said, still expected God would appear in their favour, not to their destruction: see Isaiah 5:19. To what end is it for you? — To what purpose should you desire to see the day of the Lord? The day of the Lord is darkness — Adversity, black and doleful, and not light — No joy or comfort in it. It will certainly be a very dismal time to you, and indeed to all in the country, when evils shall succeed one another so fast, that he who seeks to escape one, shall fall into a greater. As if a man did flee from a lion — A creature that has something of generosity in his nature; and a bear met him — Which never spares any thing that comes in its way. Or went into the house — Namely, for fear of being devoured by beasts, or to avoid some other danger which threatened him without; and a serpent bit him — And a viper, whose sting is incurable, should creep out of the wall and bite him. Serpents sometimes concealed themselves in the holes and chinks of the walls of the eastern houses. Shall not the day of the Lord be darkness — It might indeed well be described as darkness; even very dark, without any brightness in it — Since it was to be no less than the destruction of the towns and cities, the desolation of the country, the slaughtering of the people, or the carrying of them into captivity, and even the overturning of the whole kingdom.

Verses 21-24
Amos 5:21-24. I hate and despise your feast-days — This and the three following verses are the same in sense with Isaiah 1:11-16, and the other texts referred to in the margin, on which the reader is desired to consult the notes. They all show of how little signification the external rites of religion are, unless they be accompanied with living faith in, and sincere love to God, and a universal obedience to his will; or without holiness of heart and life. Take away from me the noise of thy songs — The psalms and hymns sung with vocal and instrumental music, the usual accompaniments of sacrifices among the Jews and heathen. As the worshippers at Beth-el imitated the temple worship in other particulars,

(see Amos 4:4,) so it is likely they did in this part of the public worship: see Amos 8:3. The prophet calls their songs a noise, like that of an untuneful voice, because their melody, not proceeding from a true principle of religion, was not grateful to God. There are great authority and majesty in this passage, Amos 5:21-24; and the grandeur of the image in the following words, with which it closes, must strike every reader. But let judgment run down as waters — Rather, let justice have its free course, so that the meanest persons may feel the benefit of it; and let your benignity be great and universal to your fellow-creatures.

Verse 25
Amos 5:25. Have ye offered — Or, did you offer, unto me sacrifices and offerings — “Verborum emphasis in MIHI sita est,” says Spencer: The emphasis of the passage lies in ME. “Did ye offer such sacrifices as were acceptable to ME such an entire and undivided service as I enjoin?” — Newcome. Certainly they did not. They offered sacrifices indeed, but in general did not offer them in a right manner, in a true spirit of piety; in the genuine fear and love of God, and with an upright intention to glorify him. On the contrary, they joined the worship of idols with the worship of God, and thereby polluted it, and rendered it insignificant in God’s sight. Thus Dr. Whitby: “This question is a strong negative, importing, that though they really did offer sacrifices, as he had commanded, yet he did not accept, or look upon them, as offered to him. The expression is like that of the Prophet Zechariah 7:5, When ye fasted, &c., did ye at all fast to me, even to me? And this is here denied, 1st, Because God will accept of no worship as done unto him, which is not done unto him alone; and when any other is worshipped with him, he looks upon himself as not worshipped at all. So, of those nations which came from Assyria into the cities of Samaria, it is said, 2 Kings 17:33, They feared the Lord, and served their own gods; and then it is added, 2 Kings 17:34, They feared not the Lord. 2d, Because God will not own any worship as performed to him, while men continue in their disobedience to his laws, and in their hearts depart from him. Thus the Jews, in Zechariah, are said not to fast to him, because they would not hearken to nor obey his words; and he is said to have been angry with them in the wilderness forty years, because they erred from him in their hearts; that is, says the Chaldee, they had their idols in their hearts.”
Verse 26
Amos 5:26. But ye have borne, or did bear, the tabernacle of your Moloch and Chiun — Your ancestors manifested their want of true devotion toward me, in that they were so prone to practise those idolatries which they learned in Egypt, or which they saw practised in the countries through which they passed: see Numbers 25:2; Joshua 24:14; Ezekiel 20:7; Ezekiel 20:16; and Ezekiel 23:3; Ezekiel 23:8. As these words are quoted by St. Stephen, (Acts 7:42-43,) to prove that God gave them up to worship the host of heaven, it is probable that by Moloch is meant the sun, which the whole East worshipped in ancient times, called also, as almost all interpreters agree, Baal, Bel, or Belus: Baal, the Lord, (as the word signifies,) and Moloch, the king of heaven, being the same. As for the other word, Chiun, rendered by the LXX. Rephan or Remphan, according to Vossius, it signifies the moon; but Aben Ezra understands it of Saturn, an interpretation which many learned men approve: see particularly Lud. de Dieu, upon Acts 7:43, and Dr. Spencer, De Leg. Hebr., lib. 3. cap. 3, where it is shown that Saturn was called Rephan, or Remphan, by the Egyptians. Your images — They had images of these supposed deities, that of Moloch representing the sun, and that of Chiun the star Saturn: see Seldon, 2:396. These images were placed in shrines, here termed סכות, a tabernacle, or tabernacles, and these they used to carry about with them, as Grotius and Dr. Hammond, on Acts 7:43, have proved.

Verse 27
Amos 5:27. Therefore will I cause you to go into captivity beyond Damascus, saith the Lord, whose name is, &c. — Ye shall be removed further from your own country, than when Hazael, king of Syria, carried away so many Israelites captives to Damascus, (see 2 Kings 10:32-33,) and consequently shall have less hopes of returning home. The king of Assyria carried the ten tribes captive as far as Media, 2 Kings 17:6. Therefore St. Stephen, in the passage above quoted, expressing rather the sense than the words, reads, I will carry you away beyond Babylon, Media being at a much greater distance than Babylon. Both readings imply, that the captivity of the ten tribes would be far worse than that of the two remaining, and likely to be of much longer duration. 

06 Chapter 6 

Verse 1
Amos 6:1. Wo to them that are at ease in Zion — Who are secure, as the margin reads, continuing in their sins, fearless of God’s judgments, and resolved to indulge themselves in that voluptuousness and ease which their riches give them an opportunity of enjoying, notwithstanding the evident tokens of God’s displeasure against the whole nation, both Israel and Judah. For these and the following words contain a threatening against both kingdoms, although the chief design of this prophecy is against the kingdom of Israel. Because the word שׁאננים, which our translation renders at ease, signifies also to be insolent, therefore the LXX. translate the clause, ουαι τοις εξουθενουσι σιων, Wo unto them that despise Zion, in which sense the words may fitly belong to the ten tribes, who despised Zion, and the temple, though God had chosen it to place his name there. And trust in the mountain of Samaria — In the strength of their capital city, built on the hill of Samaria. Which are named chief of the nations, to whom the house of Israel came — “Zion, or Jerusalem, and Samaria, were the chief seats of the two kingdoms, whither there was the greatest resort of the whole nation. The Chaldee interprets it, ‘Who give names to their children, according to the names of the chief of the heathen, to whom the house of Israel apply themselves for protection.’ Thus, in later times, some of the Jews took the names of Alexander, Antipater, Agrippa, and the like, to compliment some great men among the Greeks or Romans of those names.” — Lowth.

Verse 2
Amos 6:2. Pass ye unto Calneh — To check their pride and carnal security, the prophet bids them consider the state of those cities in the neighbourhood of Canaan that had been as illustrious in their time as ever Zion and Samaria were, and yet had been destroyed. Calneh, called Calno, (Isaiah 10:9,) was a city in the land of Shinar, or the territory of Babylon, (Genesis 10:10,) supposed by St. Jerome to be the same as Ctesiphon; and, it seems, had been taken and destroyed, probably by some king of Assyria, not long before the uttering of this prophecy. Thence go ye to Hamath the great — A city of Syria, on the Orontes. It was conquered by Jeroboam, 2 Kings 14:25; and by the Assyrians, 2 Kings 19:34. It is called here Hamath the great, to distinguish it from another Hamath, mentioned Amos 6:14, which was the northern boundary of Palestine. Then go down to Gath — This city was taken by Uzziah, in whose reign Amos prophesied, 2 Chronicles 26:6. Be they better than these kingdoms? — The kingdoms of Judah and Israel? The answer seems to be, Yes; they were better, and their border greater than your border. So that they had more reason to be confident of their safety than you have; yet you see what is become of them, and dare you be secure? Thus Nahum asks Nineveh, (Nahum 3:8,) Art thou better than populous No, that was situate among the rivers, whose rampart was the sea? &c.; yet she was carried away, she went into captivity. By these examples, then, learn to amend your ways, or expect to perish in them. Or, the sense may be, Were these cities more favoured of God than Israel and Judah? or had they a larger and more fertile country to live in, and therefore were more deserving of the wrath of God for their ingratitude? or had they greater riches to tempt the avarice of invaders? In this sense Archbishop Newcome seems to have understood the passage, and therefore supposes the prophet to ask, “Why then do ye worship their gods? and why are ye not grateful to Jehovah?” The prophet, however, seems to have intended rather to check and reprove their presumption than their ingratitude, as appears by the next verse.

Verses 3-6
Amos 6:3-6. Ye that put far away the evil day — Ye who persuade yourselves that God’s judgments will not overtake you so soon as the predictions of the prophet import. And cause the seat of violence to come near — Who take every opportunity of perverting justice by pronouncing unrighteous decrees, and of turning the seat of justice into the seat of oppression. Or, this latter clause may be interpreted of the Israelites’ bringing the Assyrians, who were to be their destroyers, upon them, by continuing in their sins, and thereby provoking God’s wrath more and more; or by their imprudence, such as that of Menahem, who, having got possession of the throne by slaying Shallum, gave Pul, the king of Assyria, a thousand talents of silver, that his hand might be with him to confirm the kingdom in his hand, 2 Kings 15:19. That lie upon beds of ivory — This and the two following verses are an elegant description of the bad use men too often make of a plentiful fortune; so that it shuts out all serious consideration, and makes them void of compassion toward persons in want and misery, and to regard nothing but their present gratification; eat the lambs out of the flock — The choicest and best of them. That chant to the sound of the viol, &c. — Who, though but private persons, make use of all manner of musical instruments, the same as David did, when he was a king; and employ as great a variety of music for their own diversion as he did in the service of God. That drink wine in bowls — Not in small, but in large vessels; that is, who drink to excess, and in all respects live very luxuriously. But they are not grieved for the affliction of Joseph — Do not humble themselves under God’s afflicting hand, nor lay to heart the calamities which the divine judgments have brought, and are still bringing more and more upon the kingdom of Israel, called by the name of Joseph. The words allude to the afflicted state of Joseph, when he was sold by his brethren into Egypt.

Verse 7-8
Amos 6:7-8. Therefore now shall they go captive with the first, &c. — As they were reckoned the first among the people, and claimed the preference in every thing, so now shall they be the first that shall be carried into captivity. And the banquet of them that stretched themselves shall be removed — They who indulged themselves in ease and luxury shall have no more costly banquets spread before them: all their luxurious living shall be at an end. The Lord hath sworn by himself — And will not violate his oath; I abhor the excellency of Jacob — Whatever the kingdoms of Israel and Judah value themselves for is hateful to me, as having been abused by them, and made instrumental in dishonouring me. Or, the words should rather be rendered, I abhor the pride of Jacob. Inhumanity and hardness of heart, as well as many other vices, are generally the companions of pride; and therefore God always expresses, in the Scriptures, the utmost abhorrence of that sin. Therefore I will deliver up the city — Namely, the city of Samaria first, and then that of Jerusalem.

Verses 9-11
Amos 6:9-11. If there remain ten men in one house, &c. — Those that escape the hands of the enemy shall die by the pestilence. And a man’s uncle (or kinsman) shall take him up — Some friend or relation, whose duty it is to perform the last offices for the deceased, shall take him up directly and burn him: for so it should be rendered, and not, AND HE THAT burneth him. The meaning is, that he should not stay to perfume the body with rich ointments, as was the usual custom; nor should he bury it, but burn it to ashes, to prevent infection. To bring out the bones out of the house, &c. — Or rather, that he may bring out, &c., that is, that he may, as soon as possible, cleanse the house by the removal of the body. All that is said here, is strongly expressive of what is the case where a deadly pestilence rages. And shall say unto him that is by the sides of the house — Or near the house, out of which the bones are carried; Is there any yet with thee — Is there any yet living besides thyself belonging to this house? And he shall say, No — All the inhabitants of the house are dead. Then shall he say, Hold thy tongue; for we may not make mention of the name of the Lord — As this clause has no immediate connection with, or relation to, the negative answer contained in the preceding clause, it is to be supposed that when the person has given that answer, and said that there was none left alive in the house, he utters, as is natural, some prayer to God for mercy or deliverance; on which the other speaks to him in this manner: as much as to say, It is in vain now to pray, or make supplication; for God will not now hear us, but we also shall be cut off by this dreadful pestilence, as the rest have been. Archbishop Newcome puts a different sense on the last clause, thus: “Solitude shall reign in the house; and if one is left, he must be silent (see Amos 8:3) and retired, lest he be plundered of his scanty provisions.” For behold, the Lord commandeth — Gives forth his commands to the enemy, namely, the Assyrians, to come against Israel. And he will smite the great house, and the little house, &c. — People of all ranks, high and low, shall be sufferers in the common calamities.

Verse 12
Amos 6:12. Shall horses run upon the rock? — “Is it possible that horses should run upon the steep and craggy cliffs? So impossible is it that ye Israelites should continue to prosper, while ye remain thus sinful.” — Bishop Hall. Or, “as horses and oxen are useless in such places, so are ye evidently useless to God.” — Grotius. Several other interpretations are given of this obscure verse. Mr. Scott’s is, “It was as perilous to endeavour to reform the people as it would be to ride a race on the top of a craggy rock, where both horses and horsemen would be in danger of being killed; and as vain as to plough there with oxen, when no impression could be made or increase expected.” For ye have turned judgment into gall, &c. — Ye have rendered the administration of public justice as bitter as gall, and the fruit of righteousness, or the observance of religious ceremonies, as poisonous as hemlock. 

Verse 13-14
Amos 6:13-14. Ye which rejoice in a thing of naught — Ye who place confidence in your strength, which will avail you nothing when God withdraws his blessing from you; which say, Have we not taken to us horns by our strength? — Have we not, by our strength, been victors over our neighbours? This boast seems chiefly founded upon the success which Jeroboam II. had in restoring the ancient dominion of Israel, and recovering it from the Syrians, who had brought them very low: see 2 Kings 13:3; 2 Kings 13:7; 2 Kings 14:15. But behold, I will raise up against you a nation, &c. — The Assyrians were the nation here spoken of, who, it is here denounced, should afflict them from one end of the land to the other; which they accordingly did some time after, making an entire conquest of the country. Hamath was the boundary of the land of Israel to the north: see Numbers 34:8; 2 Kings 14:25 : and the river of the wilderness, by which is meant the river Nile, or, as it is called, Joshua 15:47, the river of Egypt, was the southern boundary. 

07 Chapter 7 

Verse 1
Amos 7:1. Thus hath the Lord showed unto me — The Lord also showed me the following things. Here the prophet mentions the first of five prophetic representations of what was coming upon this people. He formed grasshoppers in the beginning of the latter growth — He appeared to me as bringing a vast multitude of grasshoppers upon the land at the season when the grass begins to shoot again after the first mowing. Though this be spoken in a literal sense of a plague of grasshoppers, yet some commentators think it is to be understood metaphorically, and that by the grasshoppers is meant the army of Pul, king of Assyria, mentioned 2 Kings 15:19. After the king’s mowings — It is supposed that the first crop of grass was set apart for the use of the king’s stables.

Verse 2-3
Amos 7:2-3. When they had made an end of eating the grass — With us grasshoppers are not hurtful, but those in our text were locusts, as the word גבי, here used, is rendered, Isaiah 33:4 : in which sense the word is understood by the Vulgate and Houbigant: see also Nab. 3:17. By whom shall Jacob arise? — Or, who shall raise up Jacob; for he is small? — If thou suffer these calamities to proceed to extremities, by what means shall the small remains of the riches and strength of the kingdom be rescued from utter destruction? The Lord repented for this, &c. — The prophet here informs us, that it was represented to him in his vision, that the Lord was pleased to hearken to his earnest supplication, and to promise that the threatened judgment should not proceed to an utter destruction of the whole kingdom. Those who suppose all this to be metaphorically expressed, understand this of Pul’s being induced by a sum of money to depart out of the land, as we read 2 Kings 15:20 : but it may be understood of a threatened judgment of locusts and other insects, which was deprecated by the prophet’s prayers, and so not executed.

Verses 4-6
Amos 7:4-6. The Lord God called to contend by fire, &c. — This represented a sorer judgment than the former, and, in the opinion of some expositors, denoted the invasion of Tiglath-pileser, who carried a great part of Israel away captive, 2 Kings 15:29, and so was properly represented by a raging fire, which consumed the sea by turning it into vapours, and then devoured a great part of the land. Then said I, O Lord God, cease, I beseech thee, &c. — Here the prophet observes, that upon this judgment being represented to him in his vision, he made supplication to God as he had done before, and that God hearkened to him in this instance also, and promised that this judgment should not be executed, or should have a stop put to it.

Verses 7-9
Amos 7:7-9. The Lord stood upon a wall made by a plumb-line — A wall strongly and beautifully built. God’s judgments are sometimes represented in Scripture by a line and a plummet, to denote that they are measured out by the exactest rules of justice. Behold, I will set a plumb-line in the midst of my people Israel — I will exactly measure my people Israel; I will take a particular view of the whole kingdom of the ten tribes, and notice how far it is right, or how far it is out of order, and will judge and punish according to their sins. I will not again pass by them any more — I will not any longer pass over their transgressions. The high places of Isaac shall be desolate — The idolatrous altars and groves which they have erected at Beer-sheba, where their holy ancestor Jacob erected an altar to the true God, and devoutly worshipped him, shall be entirely spoiled and made desolate. And the sanctuaries of Israel shall be laid waste — All the other places in Israel, set apart for idolatrous worship, shall also be entirely destroyed.

Verse 10-11
Amos 7:10-11. Then Amaziah the priest of Beth-el sent to Jeroboam — This was a priest not of the tribe of Levi, but such a one as those were whom Jeroboam I. had consecrated to perform the idolatrous services at Beth-el: see 1 Kings 12:31. Amos hath conspired against thee in the midst, &c. — That is, in an open and barefaced manner. He represents the prophet as exciting sedition, because he denounced destruction against the kingdom, and threatened the house of Jeroboam. The same crime was objected to Jeremiah 26:9-10; to Christ, Luke 23:2; and to St. Paul, Acts 24:5. The land is not able to bear all his words — The friends of the government cannot patiently hear his words, and the enemies of it will take advantage from them to make some disturbance. If he proceed to speak in this manner, the inhabitants will be moved to take up arms against each other. For Amos saith, Jeroboam shall die by the sword — This was a perverting of the prophet’s words; for he did not prophesy against the king himself, but against his family, or posterity.

Verse 12-13
Amos 7:12-13. Amaziah said, O thou seer, go flee, &c. — Thou that sayest thou art a prophet, get thee hence, where thou signifiest that thou art so much displeased with the actions of the people, and go into the land of Judah — Where it is likely thou wilt be better entertained than thou art here. And there eat bread, &c. — There they will feed thee well, because thou pretendest to be a prophet. Prophesy not at Beth-el, for it is the king’s chapel, &c. — This is the place where the king performs his religious worship in person, and often resides here with his court, that he may the better attend upon the service performed at this place; (see 1 Kings 13:1;) and therefore thou oughtest to reverence it, and not utter thy sham prophecies here.

Verse 14-15
Amos 7:14-15. I was no prophet — Not originally, or by study, or by any human designation; neither was I a prophet’s son — Neither was I bred up at the schools of the prophets; as those usually were who took that office upon them. But I was a herdman — By breeding and occupation I was, and still am, a herdman; and a gatherer of sycamore fruit — I got my livelihood also in part by gathering wild figs for those who had occasion for them. The Lord took me, &c. — As I was following my flock, and thinking of nothing else; and said unto me — By an extraordinary irradiation, or impulse of his Divine Spirit; Go, prophesy unto my people — Go, and as a prophet divinely commissioned, reprove, instruct, exhort, and warn my people of the calamities impending over them, and which will assuredly fall upon them, unless they avert them by turning to me in true repentance.

Verse 16-17
Amos 7:16-17. Now, hear thou the word of the Lord — Who hath sent me, and whom thou contradictest; from him I have a message to thee also, which much concerns thee. Thou sayest, Prophesy not against Israel — Thou usest thy power to silence me; therefore thus saith the Lord — Because thou hast so directly and wilfully opposed the Lord; Thy wife shall be a harlot in the city — Shall be treated as a harlot in this very city of Beth-el. The meaning probably is, that she should be abused, or ravished, by the Assyrian soldiers, when they should take Beth-el. Thy land shall be divided by line — Conquerors were used to divide conquered lands in portions among their soldiers, which was done by measuring out every one’s part by a line; so that this expression signified, his land should be divided among the enemy. And thou shalt die in a polluted land — Thou shalt be carried captive from thine own country, and die in a land where the inhabitants are idolatrous. 

08 Chapter 8 

Verse 1-2
Amos 8:1-2. Behold a basket of summer fruit — This symbolically denoted that Israel’s sins were now ripe for judgment, and that as the fruit, when it is ripe, is taken from the trees, so, their iniquity being now ripe, they should be taken off the land in which they dwelt. The two Hebrew words, קוצ, kaits, summer fruit, and קצ, kets, an end, have an affinity in their sound. Such paronomasias occur in other passages of Scripture: see Isaiah 24:17 ; Jeremiah 1:11. Instead of summer fruit, Houbigant reads, “autumnal fruit, or, fruit of the last season of the year; and so in the next verse, where, instead of the end, he reads the last end, in order to keep up the allusion, and the play of the words in the original: whereby is signified, that as after the autumnal fruits, no others are produced from the earth, or gathered from the tree, so should it come to pass, that the kingdom of Israel should no more produce any fruit, nor reflourish in the following years. After Jeroboam II. all things became worse and worse, till the kingdom of Israel was totally destroyed:” see Jeremiah 24.

Verse 3
Amos 8:3. And the songs of the temple shall be howlings, &c. — Houbigant renders it, And the singers of the palace shall howl, the word היכל, signifying palace as well as temple; and as Amos prophesied against Israel, not against Judah, the temple, properly so called, could not be meant here. There shall be many dead bodies in every place — In cities, towns, and the country; in all places shall the bloody effects produced by the enemies’ sword, and by famine and pestilence, be seen. They shall cast them forth with silence — The enemy will make such slaughter among the people, and the dead will be so numerous, that there will be no opportunity of using public mournings, or lamentations, at funerals, as had been usual in other cases; but the friends of the deceased will be glad to hurry them to their graves with as much silence and privacy as possible.

Verses 4-6
Amos 8:4-6. Hear, O ye that swallow up the needy — That greedily and cruelly devour such as would have been objects of your compassion, had you been just and merciful as well as rich and great. He alludes to the greater fish swallowing up the lesser. To make the poor of the land to fail — Either to root them out or to enslave them. Saying, When will the new- moon be gone — This was one of their solemn feasts, the use of which they retained with their idolatrous worship; that we may sell corn — It seems they were prohibited during this feast, and probably in their other solemn feasts, from every kind of traffic, even the selling of corn; and these covetous wretches thought the time during which they were so restrained long and tedious, wishing to be again at liberty to trade and get gain. Making the ephah small, and the shekel great — The ephah was the measure whereby they sold corn, &c., containing about one of our bushels. This they made smaller than the just standard, and so cheated in the quantity of what they sold. The shekel was the money they received for the price of their goods, and by weighing this by too heavy a weight, they diminished its real value, and so cheated also in the sum they received. So that both ways they over-reached those that dealt with them, who received less of what they bought than it was their right to receive, and paid more than they ought to pay for it. That we may buy the poor for silver — That we may, by these unjust dealings, soon get the poor so much into our debt, that they may not be able to discharge it, but be obliged to surrender themselves to us as slaves, and that for a very trifling consideration in reality. So that these avaricious and merciless men wished the new-moon and sabbaths to be over, that they might go to market, as it were, and buy the poor; and when these poor owed but for a very trifling article, as suppose a pair of shoes, they would take advantage against them, and make them sell themselves to pay the debt. Or, to buy any thing for a pair of shoes, was a proverbial expression to signify getting it at a very vile, or low price. It was the custom of those times when a man could not discharge his debts, for him to surrender up himself and family to his creditor as bond-servants. By this the rich increased their power, as well as their wealth; and such was their inhumanity, that they practised every art of fraud and extortion to reduce the needy to this miserable condition. Yea, and sell the refuse of the wheat — Not content with defrauding in the measure and price, ye mix the chaff, or refuse, such as is not fit to make bread, and sell it together with the wheat. This was another kind of oppression; corrupted wares were sold to those that were necessitous.

Verse 7
Amos 8:7. The Lord hath sworn by the excellency of Jacob — That is, by himself; Surely I will never forget any of their works — God is said to remember men’s sins when he punishes them. We may learn by this passage, and many others in Scripture, that however slightly men may think of it, God takes particular notice of, and will certainly punish, all extortions and over-reachings in trade, and more particularly when they are used in regard of the poor. They shall have judgment without mercy, who have showed no mercy. It is to be wished that persons would always consider themselves as the fathers of the poor, when they deal with them; and rather give them measure pressed down and running over, than mete to them with a scanty hand.
Verse 8
Amos 8:8. Shall not the land tremble — Shall not the state, or government, and all the people of the land, be terribly afraid, and greatly troubled; for this — This, that you have done, O house of Israel, in sinning, and this that God will do in punishing? And every one mourn that dwelleth therein — Shall not all be deeply concerned and distressed, since all have sinned and deserved punishment, and all will suffer in the approaching calamity? Certainly they shall. Observe, reader, those that will not tremble and mourn as they ought for national sins, shall be made to tremble and mourn for national judgments; those that look unconcerned upon the sins of oppressors, which should make them tremble, and upon the miseries of the oppressed, which should make them mourn, God will find out a way to make them tremble at the fury of those that oppress them, and mourn for their own losses and sufferings by it. And it shall rise up wholly as a flood — The LXX. read, with a very small alteration in the Hebrew points, και αναβησεται ως ποταμος συντελια, Destruction shall rise up like a flood; that is, the judgment, the calamity of a hostile invasion by the Assyrians, shall be like an inundation, which in a short time overflows a whole country. And it shall be cast out and drowned — The inhabitants of the land shall be cast out of their possessions, or the land itself shall be overwhelmed as by the flood, or rather, the river of Egypt, that is, as Egypt is by the inundation of the river Nile. Thus the Chaldee paraphrase: He shall make a king come up against it [the land] with a numerous army like a flood, and he shall drive out the inhabitants thereof, and [the land itself]

shall be drowned as when the flood of Egypt [overflows.]

Verse 9
Amos 8:9. I will cause the sun to go down at noon — Calamitous times are often expressed in the Scriptures by the failing of the light of the sun, and the day’s being overspread with darkness. So Israel’s sun did begin to go down, as at noon, under the dark cloud of conspiracies and civil wars by Shallum, Menahem, Pekah, and Hoshea, till it entirely set, and total darkness came on through the Assyrian invasions by Pul, Tiglath-pileser, and Shalmanezer, and by the entire desolation and destruction of the country produced thereby. And I will darken the earth — By bringing a thick cloud of troubles and afflictions over it; in the clear day — When they think all is safe, well settled, and hopeful.

Verse 10
Amos 8:10. I will turn your feasts into mourning — God commanded the Jews to celebrate their festivals with joy and gladness; but this it would be impossible for them to do under such melancholy circumstances and manifestations of the divine displeasure. And all your songs into lamentation — The particular psalms and hymns which used to be sung at the great festivals are here alluded to. And I will bring up sackcloth upon all loins — All sorts of persons shall put on mourning. And baldness upon every head — Shaving the head and beard was a sign of the greatest sadness. I will make it as the mourning, rather, as in the mourning of [or for] an only son — That is, a most heavy mourning; for the death of an only son generally occasions the severest grief; and the end thereof as a bitter day — A sorrowful day, which you shall wish you had never seen, shall succeed your dark night. In other words, the calamities shall increase more and more; so that the last part of these grievous times shall be far more distressing than any that had preceded. This undoubtedly was the case, as the carrying them into captivity would occasion a separation of friends from friends, children from parents, wives from husbands, than which it is not easy to conceive any thing more deplorable.

Verse 11
Amos 8:11. Behold the days come, saith the Lord — This is spoken of events which were yet at some distance. That I will send a famine in the land, not of bread, &c., but of hearing the words of the Lord — When Amos prophesied, and for a considerable time after, there were several prophets, and abundant opportunities of hearing the word of the Lord, in season and out of season: they had precept upon precept and line upon line. Prophecy was their daily bread; but they despised it as Israel did the manna in the wilderness; and therefore God threatens that he would hereafter deprive them of this privilege. It appears that there were not so many prophets in the land of Israel, about the time that their destruction came upon them, as there were in the land of Judah; and after the ten tribes were carried away captive, they saw not their signs; there were no more any prophets among them; none to show them How long; Psalms 74:9. The Jewish church also, after Malachi, had no prophets for many ages. Now, 1st, This was the departure of a great part of their glory: what especially made their nation great and high was, that to them were committed the oracles of God: but when these were taken from them their beauty was stained, and their honour laid in the dust. 2d, This was a token of God’s highest displeasure against them: surely he was angry indeed with them, when he would no more speak to them as he had done; and had abandoned them to ruin, when he would no more reprove them for their sins, and call them to repentance by his messengers. 3d, This made all the other calamities that were upon them truly melancholy; that they had no prophets to instruct and comfort them from the word of God, nor to give them any hopeful prospect. We should say at any time, and shall be compelled to say in a time of trouble, that a famine of the word of God is, of all others, the sorest famine — the heaviest judgment. It is not improbable that this threatening was intended to look further than to the judgment now referred to, even to the blindness which has in part happened to Israel, in the days of the Messiah, and the veil that is on the hearts of the unbelieving Jews. They reject the gospel, and the ministers of it, which God sends to them, and covet to have prophets of their own, as their fathers had; but they shall have none, the kingdom of God being taken from them and given to another people.

Verse 12-13
Amos 8:12-13. And they shall wander from sea to sea — From the sea of Tiberias to the great sea, from one border of the country to another. And from the north even to the east — The prophet omits naming the south, because the idolaters, to whom he directs his discourse, would choose to inquire anywhere rather than of the true prophets of the Lord, who dwelt in the tribe of Judah, which was situated to the south of the ten tribes. They shall run to and fro, to seek the word of the Lord — To inquire if there be any prophet, any prophecy, any message from God, any divine direction what course to take in their distress — any encouragement to expect deliverance from their calamities, and happier times. In that day shall the fair virgins, &c. — They who are in the bloom of their youth and in the strength of their age, shall faint, and be dispirited like those that want necessary refreshment.

Verse 14
Amos 8:14. They that swear by the sin of Samaria — That is, by the calf which Jeroboam set up as an object of worship at Beth-el, not far from Samaria, committing a great sin in so doing, and making Israel to sin. Swearing, according to the sense in which the word is here taken, is a solemn invocation of the name of God, and an appeal to him; and, as such, is a proper part of divine worship, (see Deuteronomy 6:13; Deuteronomy 10:20,) and therefore ought not to be given to idols. And say, Thy God — Or, As thy God, O Dan, liveth — That is, who say in the way of an oath, As the god who is worshipped in Dan liveth: at Dan was placed another of Jeroboam’s calves. And, The manner of Beer-sheba liveth — The LXX. render it, the god of Beer-sheba liveth; expressing the sense rather than the words of the original. The way or manner signifies the same with the way of worship; so that the people swore by the religion of Beer-sheba, or the manner of worship used there, which they looked upon as sacred. Thus the Papists swear by the mass: but they who thus give that honour to idols which is due to God alone, will find the God whom they thus affront is made their enemy. And they shall fall, &c. — And the gods they serve cannot raise them up; so that without better help they shall never rise again. 

09 Chapter 9 

Verse 1
Amos 9:1. I saw — Namely, in a vision or ecstasy; the Lord — That is, the glory and majesty of the Lord, as Isaiah did, Isaiah 6:1, or a bright glorious light, indicating the presence of God; standing upon the altar — Resting upon, or over the altar. The altar of burnt-offering seems to be meant here, and the glory of God resting upon it to have denoted that his justice demanded the lives of the sinners here spoken of to be cut off. “He stands upon the altar,” says Henry, “to show that the ground of his controversy with this people was their profanation of his holy things: here he stands to avenge the quarrel of his altar; as also to signify, that the sin of the house of Israel, like that of the house of Eli, should not be purged with sacrifice nor offering for ever.” And he said — To an angel, as Jerome explains it; or rather God here speaks to his people’s enemies, and gives them a commission to destroy them and their temple. Smite the lintel of the door — This signified that the temple, which was then represented to the prophet, should be destroyed. Whether this was the temple at Beth-el, or that of Jerusalem, is not quite certain. The Chaldee understands the vision of the kingdom of Judah; if so, the temple at Jerusalem is undoubtedly intended. And even if the vision relates, as most suppose, to the kingdom of Israel, yet still the temple of Jerusalem may be here spoken of, and the scene be laid there, because Israel had forsaken this altar and temple and set up others in opposition to them; and here God, in his jealousy, appears prepared to take vengeance. Possibly, the vision might also be designed to intimate his future departure from Judah too. There Ezekiel 9:2, saw the slaughter-men stand. By the lintel of the door, the chapiter, knop, or ornament that was upon the lintel, is intended, namely, of the door of the gate of the temple, or possibly of the gate that led into the priests’ court. That the posts may shake — The posts were the strength and beauty of the gate, and by these the princes, the door-posts as it were of the nation, are supposed to be represented, as the king is by the lintel of the door. And cut them, wound them deep in the head — That is, the people who were represented in the vision as standing in the court of the temple. He says in the head, more fully to signify the destroying of the chief or heads of this sinful people. All of them — Spare not one of them; let the destruction be general. And I will slay the last of them — That is, their posterity and their families — them, and all that remain of them, till it come to the last man. Observe, reader, there is no living for those of whom God hath said, I will slay them; no standing before his sword. He that fleeth of them shall not flee away — That is, shall not escape. He that escapeth of them shall not be delivered — That is, he that escapeth in battle, or escapes one or two, or even several judgments, shall, nevertheless, not escape finally; but shall fall in some other way, or be made captive. The greatest precaution, and the highest station in life, will not avail a man any thing when God is resolved to punish. This is intended for a warning to all that provoke the Lord to jealousy: let sinners read it and tremble. As there is no fighting it out with God, so there is no fleeing from him. His judgments, when they come with commission, as they will overpower the strongest, who think to withstand them, so they will overtake the swiftest, who think to outrun them.

Verses 2-4
Amos 9:2-4. Though they dig into hell, &c. — Here the subject is enlarged upon to impress it more deeply on the minds of all that read or hear it. Though they hide themselves in the deepest holes or caverns of the earth, (see Isaiah 2:10,) or take refuge in the highest fortresses, they shall not escape my vengeance, but shall be brought forth to destruction or captivity. And though they hide themselves in the top of Carmel — There were great caves formed by nature in the tops of some mountains, where men used to secure themselves in the times of danger. Such was the cave in a mountain of the wilderness of Ziph. I will search and take them out thence —
Neither the thickest bushes nor the darkest caves shall serve to hide them. Though they be hid in the bottom of the sea — The Chaldee reads, in the islands of the sea; but the expression is rather to be understood metaphorically, as signifying that they should not, by any means whatsoever, be able to escape the calamities which God had determined to bring upon them. The word rendered serpent in our translation, is in some versions rendered a whale. Without doubt it should be translated here by the name of some great sea animal. And though they go into captivity, thence will I command the sword, &c. — The same judgment is denounced against them in the passages referred to in the margin.

Verse 5-6
Amos 9:5-6. And — Or, for, the Lord toucheth the land, and it shall melt — The least token of God’s displeasure is sufficient to put the whole frame of nature out of order. See the margin. And when God’s hand is visibly stretched out against a people, they become altogether dispirited; the stoutest men lose their courage, their hearts failing them for fear, and out of a dreadful expectation of the miseries which are coming upon them. See the explanation of the next clause, Amos 8:8. He that buildeth his stories in the heavens — This is an awful description of God’s power, discovering itself in the works of the creation, particularly in his making several regions of the air as so many apartments which lead to the highest heavens, the seat of his glory. Archbishop Newcome renders it, He buildeth his upper chambers in the heavens; alluding to the circumstance of the chief and most ornamented apartments in the East being upper rooms. And hath founded his troop in the earth — Or, as the old English translation renders the clause, And hath laid the foundation of his globe of elements in the earth; the word rendered troop being taken to signify the collection of elements and other creatures, which furnish the earth, expressed by the word צבא, host, Genesis 2:1 . Many learned interpreters, however, render the word his storehouses, supposing that there is an allusion to repositories in the lower parts of houses, or to such as were sometimes dug in the fields. Thus Capellus: The heaven is, as it were, God’s place of dwelling, his principal apartment; the earth is that to him which the cellars are in a large house. He that calleth for the waters, &c. — See on chap. Amos 5:8. “The power and sure vengeance of the Deity,” says Bishop Newcome, “are very sublimely described in this and the four preceding verses.”

Verse 7
Amos 9:7. Are ye not as the children of the Ethiopians, &c. — The prophet, to take away from the Israelites their false confidence, that the Lord was too much interested in their preservation to permit their total ruin, says, that in consequence of their idolatry and other sins, they were no more esteemed by him than the Ethiopians, a barbarous and cruel race of people: as if he had said, You have rendered yourselves unworthy the name of my people; you have renounced, by your idolatry, the privileges of my covenant; you have given up me, and I give you up in my turn. You may think my former kindness in delivering you out of the Egyptian bondage, and giving you the land of Canaan, obliges me still to continue to be your protector. But I have showed the like favour to other nations, particularly to the Philistines, who had their original from Caphtor, and afterward dispossessed the old inhabitants of Palestine, and dwelt in their stead; and to the Syrians, whom I brought from Kir; and yet against these very nations have I denounced my judgments for their sins.

Verses 8-10
Amos 9:8-10. The eyes of the Lord are upon the sinful kingdom — See Amos 9:4. Saving that I will not utterly destroy the house of Jacob — God still promises to preserve a remnant in the midst of his heaviest judgments, that he may perform the promises made to their fathers. Lo, I will sift the house of Israel among all nations — I will mingle, or scatter, the Israelites among other nations, just as good and bad grain are mingled in a sieve; but will so order it, that none of the good grain shall be lost or fall to the ground. Though the good shall be involved in the calamities which are sent to punish the wicked, yet shall they be preserved from destruction. All the sinners of my people shall die by the sword — Those unbelieving and obstinately wicked men who have paid no regard to the warnings of the prophets, and have given no credit to their predictions, shall all perish by the sword, or by some judgment sent by me. Which say, The evil shall not overtake us — Who indulge themselves in their carnal security, without any dread or apprehension of the divine judgments denounced against them.

Verse 11
Amos 9:11. In that day — In this and the following verses, to the end of the chapter, we have a most consolatory conclusion of this prophecy in sundry evangelical promises, after so many very severe and sharp menaces. The phrase, in that day, signifies here the same as afterward, or, after this, for so St. James interprets it when quoting this very verse, Acts 15:16. And there are other places of Scripture where then, or in that day, signifies afterward. Will I raise up the tabernacle of David — This promise seems, at least in the first place, to be intended of the return of the Jews from the land of their captivity, their resettlement in Judea, rebuilding Jerusalem, and attaining to that height of power and glory which they enjoyed in the days of the Maccabees. This restoration was an event so extraordinary, and the hope of it so necessary to be maintained in the minds of the Jewish people, in order to their support under the calamity of their seventy years’ captivity, that God was pleased to foretel it by the mouth of all his prophets. And though we suppose the prophecy before us to appertain chiefly to the kingdom of Israel, yet a promise of a future restoration was no less proper and necessary, in order to their encouragement, to be annexed to God’s threatenings against them: because it was his purpose to restore Israel in general, that is, the whole twelve tribes, and to make them one nation, as they were before their unhappy division. The edict of Cyrus was general, giving liberty to all the posterity of Jacob, wheresoever dispersed, to return to Judea. And many of the ten tribes certainly did return, though the main body of those who returned consisted of the two tribes of Judah and Benjamin. This prophecy, however, must also be extended to the days of the Messiah, and to the calling of the Gentiles to the knowledge of the true God: and so St. James expounds it, Acts 15:16; for this was, emphatically speaking, raising up the tabernacle of David, both in the person of Christ, who is frequently styled David, and the seed of David in the prophets, and also in respect to what peculiarly distinguished David and Israel in God’s sight, namely, their having the knowledge of the true God, and worshipping of him alone.

Verse 12
Amos 9:12. That they may possess the remnant of Edom — This the restored Jews did in the time of Hyrcanus, when they made an entire conquest of Edom, as Josephus relates. And of all the heathen (or nations) which are called by my name — Or rather, which have been called by my name; for so it is rendered in other versions. The Ishmaelites, Ammonites, Moabites, and other neighbouring nations, were in the beginning worshippers of the true God, as being descendants from Abraham, Lot, &c., with whom the knowledge of the true God was preserved. And the Jews subdued a considerable part of these nations in the times of the Maccabees. But this is also a prophecy of setting up the kingdom of the Messiah, and bringing in the Gentiles.

Verse 13
Amos 9:13. Behold the days come — Here we have another promise, literally to be understood of the abundant plenty which God would bestow on the returned captives, and mystically of the abundant grace given and blessings conferred in gospel days. That the ploughman shall overtake the reaper — He who breaks up the ground, and prepares it for the seed, shall be ready to tread on the heels of the reaper; who shall have a harvest so large, that before he can gather it all in, it shall be time to plough the ground again. And the treader of grapes him that soweth seed — This is to be understood in the same sense as the foregoing clause: so great shall their vintage be, that before the treaders of grapes can have finished their work, the seedsman shall be sowing his seed against the next season. And the mountains shall drop sweet wine — The vineyards shall be so fruitful, and shall produce such abundance of grapes, that wine shall appear to be as plentiful as if it ran down from the mountains. And all the hills shall melt — Hebrew, shall flow. The meaning is, that they should afford such plenty of rich feeding to the cattle, that they should in consequence thereof give a large quantity of milk. The parallel expression to this, in the prophecy of Joel, is, The hills shall flow with milk. As these predictions were not fulfilled in their literal sense between the time of the return of the Jews from Babylon and the coming of Christ, it is evident they are either to be figuratively understood of gospel blessings, or, if taken in their literal sense, they respect the happy state of things during the millennium, which may be supposed to begin after the future restoration of the Jews to their own country. See notes on Joel 3:18. The prophets, it may be observed, frequently describe the days of the Messiah in terms similar to those which the poets used in describing the golden age.

Verse 14-15
Amos 9:14-15. I will bring again the captivity of my people — I will restore them to their own country, and settle them in it. See the following verse, and notes on Isaiah 11:12; and Ezekiel 28:25. They shall build the waste cities, &c. — Compare the texts referred to in the margin. This and the following part of the verse contains a promise that they should enjoy the fruit of their labours, in opposition to that curse denounced against them, chap. Amos 5:11; Deuteronomy 28:30, that they should build houses and not dwell in them. I will plant them, &c., they shall no more be pulled up — This part of the prophecy will receive its completion on the future restoration of the Jews to their own land. 

